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The concept of. Pafícamahayajfía : Origin and transformation! 
N. K. Sundareswaran 


Introduction 
The Paficamahayajfia-s are the five obligatory rites to be performed daily by a 

householder according to ancient Indian tradition. Their efficacy is extolled by many 
works on DharmaSastra and the Smrtis?. Their obligatory nature is also emphasized by 
pointing out the undesirable consequences of eschewing them’. We get references and 
injunctions to their performance in the Brahmana texts. The tradition is continued even 
today by orthodox Brahmins. 
The five yajfia-s or sacrifices are 

1. Devayajfia 

2. Рйтуа/йа 

3. Bhütayajfía 


қ Paper presented in the 17% World Sanskrit Conference held in the University of British 
Columbia, July 9 to 13, 2018(Vedic section). 
2 See for instance 
i) өмі жіп жәні әре neff) weg челт wera wee WARM - 
Manusmrti 6.69; 
ii) |Зачм Чат еі НӨЛ ata 54 fe AMET! set TET 
fgg wem etal eat aferiict чаэічбся (Karmapradipa quoted in 
Mrdulà commentary on Gobhilagrhyasütra). 
Gautama the author of JDharmasütra includes these in his list of 48 samskaras 


BATA | С ru MI 
PERE! ATS! ӘП MaMa Ie — HESTURBTQUSREQERT | 
Gautamadharmasütra — 1.8. 14-24). 

* бее for instance фай weg wat aq walt dad) wenger wat (НӘ - 
Bhaàradvajagrhyasütra 3.25; 

carat apea a | я frui wap w абі - Manusmrti 6.68. 


4. Мапиѕуауајда, and the 
5. Brahmayajfia. 

Devayajiia is propitiating gods by offering oblations into fire. Pifryajfia is propitiating 
the pitr-s by offering farpana (oblations mostly in the form of water, and desirably in the 
form of ріпағ-в). Bhütayajfia is propitiating the animals and other living beings, 
including good and evil spirits by way of food-offerings. Manusyayajfia is feeding 
human beings, especially Brahmins. Brahmayajfa is the ritualistic recitation of Veda-s. 

A close study of the origin of this concept of pentad of sacrifices and the 
variations and transformations that have come into existence in their performance will 
certainly be rewarding for a serious student of the ritualistic tradition of India. Here in 
this paper, an attempt is made to focus on some of the interesting and intricate aspects in 
these lines which need further deliberation. 


Rnatraya and the Vaisvadeva 

The origin of the concept seems to be closely associated with two other concepts 
viz. the triad of debts (rnatraya) and the Vaisvadeva rite. The concept that a Brahmin is 
born with three debts which he owes to the 78-5, to the gods and to the pitts which 
might have originated during the formation of later Vedic texts and the Bramana-s, 
reappears іп the epics, purana-s and even in the classical Sanskrit literature. The 
Taittiriya Samhita has this passage этан d wea wm! serviat us 
зача: утат fuge (6.3.10.5) (а Brahmin, at birth itself, has three debts — those of 
brahmacarya to the rs#s, yajfia to the gods and progeny to the pitr-s). By performing 
brahmacarya, he repays his debt to the rs£s ; by performing sacrifices (ritualistic 
offerings into the fire) the debt to the gods; and by begetting progeny the debt to the 
pitr-s. That is, one has to appease these three groups. For appeasing gods, it has always 
been held in the Vedic lore, the performance of yajfia is the best means‘. For appeasing 
the lineage of sages and seers who have been the torchbearers of the intellectual and 
cultural legacy (i.e. the 525), the best means would be imbibing, improving and 
furthering the values, principles and ideals cherished by them. For appeasing pitr-s two 
means are usually suggested by tradition. One is feeding learned Brahmins and the other 
is offering pinda and / or water-oblations. Thus the ceremony of Sraddha has three 


^ Yajfiais often defined as sacrificing things in favour of gods — aN erem. 


elements viz. feeding learned Brahmins, pindapradana’ and tarpana’. The pindapradana 
rite in the Sraddha is adopted from the pindapitryajfia of the Srauta tradition. Now in 
order to continue this tradition of offering pinda and tarpana to the deceased forefathers 
uninterruptedly, one has to beget progeny. That is why begetting progeny is said to 
appease pitr-s. 


Тһе Vaisvadeva is an obligatory rite to be performed by a householder. It has 
three components. One is offering rice-oblations into fire for the benefit of prescribed 
gods. The second is food-offerings made on the floor (not into fire, to be more specific) 
to different spirits and living beings. The third is offerings to the pitr-s. This rite has 
been prescribed by texts belonging to the Kalpasiitra class of literature’ and Smrtrs. 
Many a text on this rite, prescribe feeding the guest (atithibhojana) at the end. This 
feeding of guest is manusyayajfia (Some texts enjoin that it is feeding guest in general 
whereas others specify that it is a Brahmin who is to be fed’). Thus we can see that the 
Vaisvadeva comprises the essential features of the four (of the pentad) of great sacrifices 
(paficamahayajfia-s) viz. the devayajfia, bhutayajfia, pitryajfia and manusyayajia. All 
these four have a common feature. The food utilized in these rites, is prepared in the 
domestic fire of the sacrificer or the householder. And some texts prescribe the fifth 
great sacrifice, i.e. the brahmayajfia too to be performed sitting near the domestic fire, 
thus associating it with the fire (grhyagni). 


; Offering of pinda-s (rice balls) for three generations of deceased ancestors viz. one’s father, 
his father, and his grandfather. For females also it is offered — the wives of the first said. 
Actually this rite has its roots in the Srauta tradition of pindapitryajfia. Also see the passages 
like Far ҹтаҹатач d ат таа" 9: | ucun Ta aE were | | ( Bhagavadgita 3.11) 

6 «ume STEHT ui (Мапиѕтгії 3.82); xa marae: faq uer fusi dia 
eere Rrgesitipareent 11 (Manusmrti 3.283) 

7 See for instance Manusmrti 3.84, Apastambadharmasütra 2.2.1,Baudhayanagrhyasütra 
2.9.1, Bharadvajagrhyasiitra3.12-14, Manavagrhyasütra 2.12.1, Apastambagrhyasütra 3.7.27 
і Baudhayanagrhyasitra for instance has that it is Brahmins to be fed in the manusyayajfia. - 
AE MAA WIRT A ATT PATI 

d Bharadvaja and Baudhayana prescribe that one should do brahmayajfia sitting near, on the 
western side, of fireplace (fire) . Bharadvaja in his Grhyasütra states : aqo ттечеацчієччатећЕ 
sit EAT Alsat ...... аА w зета: (3.24). Baudhayana also іп a similar vein states : srt 
Terrace т ЭЙЕ ot зч meee meneame aft wean 
MATA SAP ЧАЇ A TAT «mene summer Tat - as quse 


The Vaisvadeva and the райсатаһауа/йа 

The later texts like the commentaries and the Nibandha works discuss whether the 
rites of Vaisvadeva and paficamahayajfiía are опе and the same or not. In the Manusmrti 
the Vaisvadeva rite is described іп the midst of the instructions on райсатаһауа/йа. 
Manu ordains that one should perform all the domestic rites and the  paficamahayajfia 
with the vaivahikagui (ritualistic fire established in the marriage rite). His statement runs 
as 


Зате: Фай Tei = sea | 
qaaa x ufa Гете Wet! (6.649). 

We сап see that he puts paficamahayajfa, and the rites with food cooked in the domestic 
fire, together to form one group. After stating in brief the nature of the components of 
paficamahayajfüaa and extolling their efficacy, immediately he goes on to prescribe 
homa-s to be offered in the devayajfia of the vaisvadeva, proceeding further with the 
baliharana and atithipüjana. Thus he treats the five great sacrifices as part of the 
vai$vadeva rite. Kullukabhatta takes it the other way round. For him vaifvadeva is а 
part of the five great sacrifices. Commenting on the above verse of Manu, he says: *One 
should perform, in that fire, the domestic rites viz. morning and evening offerings, 
astakahoma etc., the vaisvadeva rites which are ordained to be done as part of the 
paficamahayajfia-s, and the pakayajtia-s? || 

The authors of Grhyasitra-s and Dharmasitra-s treat these two rites in different 
contexts. Commentators seem to be confused as to whether these two are identical or 
not. Narayana, a commentator on the Asva/ayanagrhyasütra says categorically that the 
Райсатаһауа/йа-в are nothing but the vaisvadeva. He even cites Manu. He states that 
Manu has explained the four of the five sacrifices (omitting the pitryajia) as part of the 
vaifvadeva ^ . SudarSanacarya, on the contrary, states in his commentary on 


wast “ӘМ acest arate аа Ұй Wace wat Зе жемеді sais aay 
39805 іч Paves: | аА wr AAT | 

It may be noted that brahmayajfia, is usually prescribed to be performed outside the residential 
area. See the section Brahmayajfia, the latest addition to the group. 


1° See Manusmrti 6. 84 - 94. 

П eft айф ext areca zemymenfenmum wd WSS uw Urbi 
eur 864141 (Manusmrti p.90, Nirnayasagar Ed. 1901) 

7 aaa us warm sft fusi alata funr! (Commentary on 


A$svalayanagrhyasütra 1.1.3. This sūtra appears in the section on paficamahàayajfia.) 


Apastambagrhyasütra (7.3.27) that the vaisvadeva and paficamahayajfia are distinctly 
two rites. Quoting the relevant passage from Haradatta’s (famous commentator of 
Grhyasütra-s and Dharmasiitra-s) commentary (on Apastambagrhyasütra 7.3.27) stating 
that vaisvadeva and paficamahayajfia are identical, he categorically refutes it’. 

It seems that the custom of practising some components of these two rites, like 
those of propitiating the gods by homa (devayajfia) and appeasing animals, plants, and 
other spirits (bhütayajfia), were prevalent even before the concept of vai§vadeva and 
paficamahayajfüa originated. The confusion regarding how to reconcile these two 
concepts ( vaifvadeva and paficamahayajfia) persisted for a long time which is reflected 
in the exegetic literature. 

Haradatta in his commentary on Apastambadharmasütra 1.4.13.1 , records some 
of such disputes and confusion prevailing among the practitioners. He points out to the 
view held by some that the Zhuti-s prescribed as part of devayajfia as a separate rite from 
that of vaisvadeva He explicitly expresses his opinion against this stand. He takes the 
paficamahayajfüa-s as a part of vaisvadeva. Further he states that there is dispute 
regarding whether the vaifvadeva is a samskara meant for the person, or for the food. 
Some people maintain that if somebody avoids meals, he need not perform vaisvadeva , 
as it is a samskara meant for the food, he says”. Astavakra also, in his commentary on 
Manavagrhyasitra, records this position held by оте 2 

Не records of the discrepancy between the prescription in the text and the actual 
practice. He says that the performing order of the pagicamahayajfia-s, as is given by 


Apastamba, differs from that of actual practice (я =таҷчатњ хїч 374942 | SASH qd 


9 Жы - deed Мет tam feted frauen agad, атча ... 3$ ч datd 
WUE: FI! ... 84... TARTAR ч Uere eR a; WenxsmenWTedsmiTed 
iste: | (Apastambagrhyasütra, Oriental research Institute, Mysore, 1987) 

Заеви ач Зач Зы Әэндате хат very eer) 89х47 venir cw ебе) 
Wess ep ҰН чеоне | 94 qp wur Ter vereri 

P SRE - Tah Teast sss әта Зс Sat exer! Чарт | 
em qp- зачы Ұн aera erred 994644 + ані Әт | 

% wb man setae Әт .... оға чечет Әт far 
Manavagrhyasütra Ed. B. C. Lele, PANINI, New Delhi, pp. 172,173 


жегі Seer qt spem Aqsa Tt). This difference of opinion regarding the order 
of the paficamahayajfia-s can be seen right from the Brahmana texts". 

Another similar development can be seen in the attempt of connecting the 
paficamahayajfia-s with pakayajfía-s. Asvalayanagrhyasütra begins with the statement 
that there are three pakayajfia-s (1.1.2). In the next sentence an attempt is made to 
include all kinds of rites discussed in the GrAyasütra-s in these three. Huta, prahuta and 
brahmani huta are the three. Huta comprises all the rites wherein offerings are made into 
fire. Prahuta on the other hand comprises all rites wherein offerings are not made into 
fire. Brahmani huta are those in which Brahmins аге fed". Baudhayana, in a similar 
manner, classifies all the domestic rites into seven heads in his grhyasiitra. The seven 
heads are Auta, prahuta, ahuta, Siilagava,baliharana, pratyavarohana and astakahoma. 
Thus we can see a phase of confusion which led to the tendency to readjust and 
formulate new schemes of domestic rites to include new entrants, among the authors of 
Grhyasütra-s and Dharmasitra-s / SmrtrEs. The after-effects of this trend can be seen in 
the Manusmrti also. There, immediately after introducing the paficamahayajfia-s , 
alternative names for all the five components are given. These names too are based on 
the nature of main offerings made in the rites. 

agi ч Ed We чат Nue wi 
тегі gd WT a TST УӘ | | 
чс Fat SA жесі ча! fer 
wes gd тата! тта Page 1 i 
(8.193, 9) 
Ahuta, huta, prahuta, brahmya huta and praSita are the new names given . Ahuta is the 
brahmayajfía. Huta is offering into бге. Prahuta is baliharana (offerings not into fire). 
Brahmya huta comprises feeding of Brahmins. PraSitais pitrtarpana. 

Here it can be seen that while equating the components of vaisvadeva with the 
members of Auta series, some interesting discrepancies have occurred. 

The brahmayajfía which does not consist of any offering into fire - does not even 
require fire for its performance - is also included in the Auta series. The Auta series 


" For instance, cf. чэч aT Wd четт: Watt MATA Watt Bed Saar fuas pras geras 
semmr (Taittiriya Aranyaka) Weta erm! aa четат Yat ATE fugat Заа 
seat zh ( Satapathabrahmana); FIT WRI! eet Ҹат (чаті seat Ae se 
(Asvalayanagrhyasütra) 

75. ser ume! gar = guum seb Єт seis sehr geni ( Asvalayanagrhyasiitra 
1.1.2-3) 


primarily consisted of three rites to be performed in /with the domestic fire, as is 
indicated by the Asvalayanagrhyasütra. 

The pitryajfia originally (or in the earlier phases) comprised two components — 
feeding Brahmins and the pinda / water offering. The part of feeding Brahmins was 
given the status of an independent yajfia as manusyayajfia. In doing so, the age-old 
custom of honouring/feeding guests (atithipüjana)" was transformed or confined to 
feeding Brahmins. This adjustment or transformation of atithipüjana into manusyayajfia 
caused some confusion among the authors of Grhyasütra-s as to whether the honouring 
of guests is confined to Brahmins or not. 

The pitryajfa , which originally had two main components, was reduced to 
tarpana. But the feeding of Brahmins, which had, by then, become an inevitable part, is 
seen reappearing or lingering. That is why, in Manu’s new scheme, pitryajfa is named 
as prasifa. At the same time, farpanais shown as its essential component. Gautama in his 
Dharmasütra states: Таза өзі FATAL (3.4.4). Haradatta explains this 84/72 to 
mean that ‘offering of water’ is obligatory in the pitryajfia and the feeding is desirable”. 
It is interesting to note that he hastens to add that tarpanais to be offered to gods and rst 
s as well”’. USanas, a later author (of Smrti substantiates this view by a verse: 

FMT STO Ht STE APTN: SAT | 
Werne wet 924 fart emm ti 7 

It may be noted here that tarpana had been believed to please rs#s also. And it 
was included in the brahmayajfia. In the Asvalayanagrhyasütra, it has been prescribed 
as part of brahmayajfía" . In the vedavrata-s - the rites prescribed in the ritualistic 


19 There are many passages in the vedic literature showing the antiquity of ай іріуапа. To 
cite a few: 
i. meat (554 soda еі ЯН ач meg vum] AAT Wale at wert Sacra sate 
зат (Rgveda 10.117.6) 
й enfer эттата «Чаче Bead duit wq ( Тай г/уа Samhita 5.2.2.4) 
iii. пана mare өӨзй Ӛ dea enfe Bead ( Tarttiriya Samhita 6.2.1.2) 
iv. «= Sarat: wem eerte тетя ( Kathopanisat 1.7) 
v. ч зен THe итча | 98 ( Taittiriya Upanisat3.10.1) 
NI Pee «апе orum ATH aum «ent ( Gautamadharmasütra 1.5.5) 
* апя eps aoa vivi «бел «те ( Gautamadharmasütra 1.5.5) 
а Quoted by Haradatta іп his commentary on Gautamadharmasitra 1.5.5 
7 gaada semester Set Зат sese wor SAH IIHT... LAT sperren 


beginning and ending of the Vedic studies - also tarpana is prescribed by all the authors 
of Grhyasütra-s as an inevitable element to propitiate the rs#s. A similar prescription 
is seen in the rite of Upakarman as well. Krsnayajurvedins call it K2ndarsifarpana. 
Samavedins have this propitiation of the 525 elevated to a higher grade of pi. It may 
be noted that the tarpana prescribed by the authors of Sūtra texts, in the brahmayajfia, 
has been further elaborated by tradition. Thus in the prayoga and paddhati texts, and in 
practice too, we find that tarpana is offered to many a rsi, especially in the schools of 
Samaveda and Rgveda. Followers of Baudhayana school also have an elaborate ssi 
tarpanain their brahmayajfia. 


Brahmayajna, the latest addition to the group 

Thus from the literature on the vaisvadeva and the pakayajfia-s available in the 
texts of Kalpasiitra-s it seems that brahmayajfia was added to the triad of appeasing 
gods, feeding fellow beings like animals, birds and other living beings (including gods 
and goblins), and feeding guests. The propitiation of pitr-s - a class of gods” - had 
already been added to the triad, as a part of the baliharana, i.e. the second component”. 
The members of this triad had the common feature of food offerings. This food was 
prepared in the ritualistic fire. The name ‘vaiSvadeva’ got attached to this rite of triad as 
the main objective was to appease all kinds of gods and spirits. The act of pleasing all 
living beings and other spirits, especially the evil ones, seems to have been developed 
form this triad. The term baliharana, seen employed as a synonym for vaisvadeva itself, 
is an indicator to this. 

Brahmayajfia is the ritualistic chanting of Veda. For carrying out this, no fire, 
either grhya or Srauta, was necessary. As is indicated by Taittiriya Aranyaka, the earlier 
practice was to chant the Veda-s sitting outside the *grama?. Even today it is practiced 
without fire. The injunction of performing outside the *grama? is not followed. As we 
have seen, some authors of GrAyasütras like Bharadvaja and Baudhayana clearly 
instruct that the ritualistic chanting should be done sitting beside the ritualistic fire (see 
foot note no. 6). This indicates that brahmayajfa was brought in later to this fold. 


нгі Garret .. а curb area ҹа quier 
(Asvalayanagrhyasütra 3.4.1-4) 

“imie 3 emen: qam dung wd qur POM: geri! (Manusmrti3.194) 

9 задаи ч течат sho чча чуча watt | (Gobhilagrhyasütra 1.4.12) 


What is the objective of doing brahmayajfia ? What could have been the goal 
behind which prompted the earliest practitioners or the theorists to formulate such a 
practice? From whence this belief that uttering vedamantra-s would bring in good results 
might have begun? From whence the practice of uttering of vedamantras as an 
expiatory measure, might have come into existence? These questions are pertinent and 
need to be answered. 

The earlier texts dealing with, or rather ordaining the practice of brahmayajia , 
might be of help in exploring in these lines. The Taittiriya Aranyaka, 
Satapathabrahmana and A $valayanagrhyasitra are the earliest sources of brahmayajfia. 
Even among these, the second chapter of Taittiriya Aranyaka і the earliest one. 

The Taittiriya Aranyaka contains a brief narration of the five great sacrifices, a 
description of practicing brahmayajfa, intermixing with explanations and justifications 
with stories, as is the wont style with the Brahmana texts, extolling its practice by 
identifying it with great yaga-s, extolling its efficacy in pleasing gods”° and pitrs" and 
in expiating sins 28 The Satapathabrahmana (Madhyandina recension 11.5.6) and 
A$valayanagrhyasütra also contain all these elements. ASvalayanagrhyasitra closely 
follows Taittiriya Aranyaka. The Satapathabrahmana has some slight deviations and 
additions. It has a separate section (the very next one) extolling the performance of 
brahmayajfia the tenor of which clearly indicates its posteriority. The section is called 
svadhyayaprasamsakhyam brahmanam. The passage begins as ‘aera: хаттат i 9 
CTT сан кк ыса ARMS SCA AeA xp сына Чач нБ scat 
чач Зане ЧӘНЕП 91 НМ! ӘЧЕ. ЯП | ada сәті 
PASTA | Tes sewer Beta) vele: Taras FAR - 
эгат =: Ma ӘП cure ai’. This is a list of unfailing benefits alluring the 
aspirant. The list itself, especially the members like indriyasamyama (control of senses), 
ekaramata (ability to enjoy the serenity of solitude) and the set of four given at the end, 
indicate the later nature of the passage. Again, at the end of this section, there is a poetic 
passage which expresses that a Brahmin should have the svadhyaya as inevitable and 
inherent natural act just as the stars keep on moving, just as water keeps on flowing (ач 


wr ATE) UMS | BRT чарт wem є AT чат sae AGT Parl Us ёе wae) ае 
vereri Ae | TAIT Ae | Tea е aT AST TH aT Mat ӘТ релі RRA 


7 weise аза aq eda ... 
7 аза чачт quer area уа ear ata... 
% qu gi UATE | 


seme). Thus the whole section indicates to a later date. Moreover it (i.e. 


Satapathabrahmana ) does not speak anything about the technical details regarding 
performance of brahmayajfia. 


The Taittiriya Aranyaka describes the details of performing brahmayajfía, which 
is closely followed by the Asvalayanagrhyasütra. Other Grhyasütra texts also follow 
suit with slight variation in some details. The Taittiriya Aranyaka, explains or justifies 
the prescribed actions as is the style of Brahmana texts. 


How to perform brahmayajfia ? 

The Taittiriya Aranyaka gives clear instructions for the ritualistic conduct of 
brahmayajfia | svadhyaya. The time prescribed is early morning, after sunrise. The place 
is specified as outside the *grama?, where even the thatched roof of the houses (or 
тата?) is not visible. It should be eastwards or northwards from the ‘grama’. Тһе 
performer should have his upavita оп the left shoulder. He is to sit cross-legged (with 
his right foot on the left thigh and left foot on the right thigh) on a huge bunch of darbha 
grass spread on the floor, holding hands together with right hand on the upper side. 
Before the actual recitation he has to do 4camana three times, two times touching (his 
lips), and touching (his) head, eyes, ears, nostrils, and recite the mantra “от”. Then he is 
to recite the three vyahrtrs (the mantras bhüh, bhuvah and svah) intermixed with the 
gayatrimantra with savitr as its devata . The gayatrimantra should be uttered like this: 
first, each quarter separately, then each half separately, and then the whole as a single 
unit. Then he has to resume the veda-recitation from where he had stopped (the previous 
day). This recitation is to be followed by paridhaniya rk (the mantra ‘om namó 
brahmane etc.^). After returning home he is to give away something as daksina. 


The origin of brahmayajfia 

In addition the 7a/ttiriya Aranyaka, in the beginning, as a prefatory passage, 
narrates the origin of brahmayajfia. This is called an upakhyana by Sayana. The story 
goes like this: *The Préni^.s, a group of holy sages, who are said to have been created at 
the beginning of creation (Ka/padi) were doing penance. Then the Brahman, the self- 
originated approached (manifested before) them. By its grace, the Pr$ni-s could see the 


? Sayana explains the term as ‘white, devoid of impurities by birth itself? Ñ ч чуча Эрат: 
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brahmayajfia. Then they performed it. The recitation of different branches of the Veda 
got transformed into different offerings like ghee, honey, milk and meat for gods. Gods 
were ridden of the sin of hunger and they attained heaven. The rss, i. e. the PrSni-s got 
identified with the Brahman.”*” 

Brahmayajna the sin-expeller 

The text states the eradication of all kinds of debts and sins and absolute freedom 
to traverse all the worlds as the prime and unfailing efficacy of performing brahmayajfia. 
By citing an old couplet GÈ 1), it substantiates this. As if not satisfied with this it extols 
the efficacy of svadhyaya to remove all kinds of sins by narrating a story. ‘Agni’ was 
afflicted by sin, right at his birth. Then gods removed it by offerings (2лий). The 
impurities of the offerings were removed by daksina . Daksinà in turn was purified by 
Brahmins. Brahmins were purified by the Veda-s (vedamantra-s). The vedamantra-s 
were purified by ritualistic (daily) recitation — i.e. svadhyaya. Thus svadhyaya, і.е. 
Бгайпауа/йа, is a purifier par excellence which, caused purification of even fire the 
universal purifier”. Thus svadhyaya has got the efficacy to purify even gods. 

Thus it can be seen that the origin of the concept of brahmayajfa is an expiatory 
act to remove sins. This is corroborated by the fact that this whole section of Taittiriya 
Aranyaka dealing with the paficamahayajfía-s comes immediately after the enunciation 
of küsmanda mantra-s as well as the narration of their power to remove severest of sins 
(азай sporecarameenreitemer gi). Even the next section, immediately following the 
section on paficamahayajfia deals with expiatory rites. Similar is the case with the 
Satapathabrahmana text. There the next section following Ње 
svadhyayapraSamsabrahmana deals with expiatory rites. It is named 
SarvaprayaScittavidhayakabrahmana. 

It seems that in course of time brahmayajia , the last entrant to the group of 
райсатаһдуајӣа-ѕ got prominence. And the five were called great sacrifices. In the 
earlier sources of brahmayajna itself there were attempts to equate it with yajfa-s. In 
order to extol its efficiency it was placed in a higher pedestal by saying that it can 
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always be performed irrespective of the place etc. in contrast with the usual 
learning/chanting of Veda-s, which had some restrictions like anadhyayaniyama. And all 
the five were called great sacrifices just to extol their efficacy”. 


Manu on the purpose of performing райсатаһауа/Йа-в 

The efficiency of brahmayajfia to eradicate sins was extended to others in the 
group as well. When Manu" says *A householder has five slaughter-houses (as it were, 
viz.) the hearth, the grinding-stone, the broom, the pestle and mortar, the water-vessel. 
By using which he is bound (with fetters of sin)? , this efficacy can be seen praised. 
But when he specifies five household utilities as causes of sins, it seems, as though, 
some other streams of thought have made a distinct impact on this ancient concept. The 
streams may be those of the non-Vedic traditions of Buddhism and Jainism. 


How does the chanting of Vedamantra-s propitiate the pitr-s 

АП the earlier sources of brahmayajfia invariably commend the capacity of 
brahmayajna in propitiating the pitr-s*. What would have been the reason behind such a 
thought. Who are the pitr-s? Are they the deceased forefathers or a separate class of 
beings like Kznnara-s, gandharva-s, raksases etc? Vedic tradition gives room to think that 
they are both". But what was the origin of the concept? In any case what was the origin 


33 The Apastambadharmasütra hints at this by the sūtra asi nema menai € жат 
(1.4.14). For more details see Haradatta’s commentary. 
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of this concept that recitation of Veda can please the pitr-s? In the practice of chanting 
vedamantra-s to please the pitr-s when the Brahmins officiating as pitr-s partake food in 
a Sraddha, which prevails even today, only mantra-s pertaining to pitr-s and the those 
describing stories and legends of killing raksases are recited and not all the Vedamantra- 
s in general. If we turn to the concept and custom of performing sraddha it is still more 
complicated ^". This aspect, i. e. the origin of the concept that reciting Veda would 
propitiate the pitr-s, needs to be probed into. 


Why outside the grama ?, What is а grama? 

The ТайПгіуа Aranyaka and the ASvalayanagrhyasitra ordain that the 
brahmayajfia should be performed outside the grama, іп a place where even the thatched 
roof of the grama is not visible”. Later authors do not specify this. Some, as already 
pointed out, like Baudhayana and Bharadvaja on the contrary state that it should be 
performed sitting besides the ritualistic fire. The text of Taittiriya Aranyaka, 
afterwards, while praising the efficacy of brahmayajfia, states that it can be performed 
anywhere as it is beyond any restriction whatsoever. It is the performance that counts 
and the violation of rules can be overlooked. 

Why is it ordained that brahmayajfa should be performed outside the grama? Is 
it because the time of composition of the text was that of formation of Aranyaka —s? 
There is no any indication for affirmation or negation. The reason has to be searched for. 

Now what is meant by 274102? The term appears in many Vedic passages of later 
origin. Usually it appears as the opposite of aranya (the forest)". Hence it can be taken 
for a village. But what were the social and cultural boundaries and dimensions of these? 
When we go through the later Vedic texts and the texts of Ka/pasutra we confront many 
such intricate and interesting issues. 

Apastamba, in his Dharmasütra, while describing the rules for vedadhyayana, 
ordains that it should not be done in a grama, where there is a dead body ; where there is 


Yajnavalkya explicitly states that Pitr-s are a group or class of gods. Не says aqesatleltgar 
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38 There are many kind of $raddhas , as astakasraddha, masikasraddha, mahalayasraddha, 
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а candala ; in which outsiders like ugra and nisada have entered etc^'. These stipulations 
remind one of the agrahara-s of medieval India. But the text belongs to the age of 
Kalpasutra-s and the Brahmana-s. What actually were the geographical, social and 
cultural boundaries of a grama during those times? It needs to be looked into. 


Conclusion 

The concept of paficamahayajfia-s is closely associated and intertwined with that 
of vaisvadeva. Both these are very old concepts. The vaisvadeva rite comprised three 
components viz. propitiating gods (devayajfa), propitiating all fellow beings 
(bhütayajfia), and feeding guests (manusyayajfia). The rite of offering water / pinda to 
propitiate the pitr-s was included as an extension of propitiating fellow beings. The 
concept and custom of propitiating the pits underwent many transformations. The 
concept and custom of sraddha is an allied issue which also is very old and underwent 
many transformations. These four rites, viz. devayajfia, bhutayajfia, manusyayajfia and 
pitryajfía were brought under one head of — vaisvadeva. The common feature of these 
rites is that food, which is essential for all these were prepared in ritualistic fire. The 
brahmayajfía, which has its roots in the concept of rnatraya, as an act of repaying the 
Isi-rna , is the last entrant to this group. Its origin seems to be based on expiatory 
speculations or speculations and customs based on the concept of sin and the ways and 
means to escape from their adversary results. Thus the concept of five sacrifices came 
into being. The Taittiriya Aranyaka preserves some of the early ideas and customs of 
practicing brahmayajfia. The brahmayajfia which is often called svadhyaya, is the 
ritualistic recitation of vedamantras. Right with the origin of the concept of this 
ritualistic recitation, the idea or the belief that the utterance of vedamantra-s would 
please the gods and the pitr-s had come into prevalence. The origin of such a belief is to 
be sought into. It is curious that the ritualistic recitation of vedamantra-s was not 
permitted inside the house or the civilized settlements. It was to be performed outside 
the grama. This takes us to the question as to what was meant by rama during the days 
of the formation of Brahmana texts and the Ka/pasütra works. A careful and serious 
look into the geographical, social, political and cultural boundaries and dimensions of 
gràma would definitely be worth-undertaking. 
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